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Introduction
The phrase, “I'm saved,” the question, “Are you saved?” and the declaration, “They got saved!” are
often heard within Christianity. The word ‘saved’ is a verb and therefore communicates action, i.e. to
be “saved from something.”
“The word “salvation” connotes the fact that his [God’s] people were in trouble and needed rescuing.” 1

The modern Church has become so laden with terminology and cliché that the original message
which the New Testament (NT) writers intended to communicate is obscured, if not entirely absent.
While a palatable salvation makes for handy marketing, it has fostered ignorance of solid theology,
exegesis, and the proper hermeneutical principles needed for interpretation. These often heard phrases
are rarely helpful or accurate.
What exactly does “asking Jesus into one’s heart” mean? While some corroborate this vague notion
with various “proof texts,” it is not a NT theme and is foreign to the Hebraic worldview out of which
Jesus proclaimed his God-ordained message. The actual message of the NT is, “repent and believe in the
Gospel of the Kingdom of God” (Mk 1:14-15, Acts 8:12).
“What then did Jesus intend to do? The alternative offered by many who dismiss the church as a bad mistake is
simply that Jesus came to offer individuals a new way of salvation, or perhaps a new form of religion. This, of
course, is equally anachronistic; individualism is a comparatively modern, and a largely western,
phenomenon.” 2

Phrasing the question in the past tense, “when were you saved” conveys the idea that one comes into
possession of something that either can or cannot be lost. Perhaps a better question to ask is, “when are
we saved”?
In the centuries following Jesus' ministry, the Greek paradigm pervaded Christian thinking, which
resulted in the long-expected, God-ruled, corporeal kingdom becoming a spiritualized, internal
tranquility and a kingdom of the heart.
“The call to ‘believe in the gospel,’ or to ‘believe in me,’ does not suggest that Jesus was inviting Galilean
villagers to embrace a body of doctrine—not even a basic ‘theory’ about ‘salvation’ and how they might attain
it, nor, again, very much of a christology (though presumably it involved recognizing Jesus as a god-sent
prophet like John). Nor does it suggest that Jesus was offering them what we would today call a new ‘religious
experience.’ It evokes the historical picture of one who believed that, with his work, Israel’s god was
inaugurating his long-awaited kingdom.” 3

Due to this shift, salvation was ripped from its indigenous context and meaning then placed within
the framework of this alternative “kingdom.”
Passages used in support this "spiritualization" theory are sparse and gravitate toward abusing solid
interpretational principles. The imagery drawn from the Old Testament (OT) and its inherent theology
(as well as the worldview of the NT writers) tells an entirely different story. The soteriological
foundation provided therein renders it difficult to reconcile interpretations of the kingdom and salvation
as being merely spiritual or other-worldly.
Salvation, while often interpreted today as an internal, spiritual phenomenon or state of being, had a
much more political and tangible meaning in the first-century. In a broad sense, salvation had
eschatological overtones which drew from well-known imagery in the Torah and the message of hope
heralded throughout the Writings and Prophets. 4
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Salvation was intimately linked to resurrection and parousia 5 theology. Inasmuch as salvation was
an answer to sin, iniquity, missing the mark, or failure to obey the commands and statutes of the Lord,
it was so on the basis of those things being one's subsequent undoing, which then culminated in
separation and final condemnation. Either a person is subjected to the justice of God or is saved from it,
i.e. life or death. The promise and hope of Yahweh's salvation was exemplified throughout the
generations of Israel, reflecting the typology set earlier within their history.
Hebraic Context
Question: “Who or what is God?”
• Definition and Proposition
A Hebrew prefers truth in concrete picture or story language (metaphorical theology).
• Seeing the Outline and the Full Picture
• Observe the Larger Story Being Told
• The Significance of Typology
“Typology deals with the essential nature of salvation-history rather than general truths or spiritual trivialities.
Much allegorical interpretation in modern preaching fits the latter category . . . In a sense it is also valid to
speak of a typological relationship between NT imagery and its fulfillment in the eschatological promises of
the end times.” 6

One must understand the world of the Bible and Jesus’ Bible – the Old Testament – to know what it
is he and the apostles taught and believed. Doing so does not minimize their words, but alternately puts
them back in context where they have always belonged. The Hebrew conveys truth through the use of
story and dramatic action, while at the same time communicating through picture and metaphor.
“If the way in which we understand salvific events . . . makes it incompatible with the great salvific actions of
God in the Old Testament, then we . . . have an incomplete and deficient understanding of salvation. In other
words, we have repeatedly heard that we must read the Old Testament in the light of the New, and that is true.
But it is equally true that we must learn how to read the New Testament in the light of the Old.” 7

Writers of the NT presume their readers have an intimate familiarity with the OT and that they will
detect the parallels between archetypes and antitypes. Keil and Deleitz summarized it simply and
adequately: “The Old Testament is the basis of the New.” 8 The worldviews many maintain today are
not due to explicit biblical teaching, but exceedingly evolved out of – and entirely dependent on – later
tradition.
“The Old Testament does communicate to us and it was written for us, and for all humankind. But it was not
written to us. It was written to Israel. It is God’s revelation of himself to Israel and secondarily through Israel
to everyone else . . . when we read a text written in another language and addressed to another culture, we must
translate the culture as well as the language if we hope to understand the text fully. . . . It is far too easy to let
our own ideas creep in and subtly (or at times not so subtly) bend or twist the material to fit our own context.” 9

Walton goes on to say that there is a desire to have the Bible address many of the modern ideas found in
today’s dialogue. The problem is, when imposing our issues, ways of thinking, and era upon the text, we
distort it in the process. In so doing, the Bible’s message becomes subjected to cultural imperialism.
Identifying the Problem
The word “salvation” has a wide semantic range, and throughout the NT the emphasis varies. In the
Gospels for instance, Jesus performs miracles where he said, “your faith has saved you.” In contexts
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such as these, salvation has an undeniably strong physical component. Within that worldview however,
the dualism of physical and spiritual which pervades modern thinking was largely absent.
Christianity has seemingly devoted little energy to speaking about or investigating the political
aspect and origin of salvation. Salvation is seen instead as a spiritual phenomenon, (i.e. “are you saved”)
of which an individual can gain possession. The questions then needing to be asked are:
• From what is one saved and when?
• How and why does salvation occur?
• Who is the object of its action and whence is it derived?
There are, without question, numerous ways to speak about and discuss salvation. The point to be
made is that salvation is most commonly described as a soul saved from sins and ultimately from eternal
torment for eternal bliss.
Thus, “getting saved” is explained through the means of “confessing Jesus as your personal Lord
and savior” and praying for forgiveness. If salvation is interpreted as a summation of an entire life, then
this would render everyone guilty and impure. And if salvation is likened to a certification of merits
earned, then no one is going to be saved. Therefore, some theologians postulate that salvation is
completely a work of God, having absolutely no human involvement. It’s God who elects, keeps, cleans,
and saves - end of story. This is interpreted as something that happens entirely in the past and does not
depend on what my relationship with God looks like today. Now, the theory goes, is never in question,
nor does it matter. In this view, salvation becomes a matter of God giving soteriological tenure. It’s
made into a thing that’s “mine,” I own it, my gate-pass which was provided through the cross to ensure
me a place in the afterlife.
“Mention salvation, and almost all Western Christians assume that you mean going to heaven when you die.
But a moment’s thought, in the light of all we have said so far, reveals that this simply cannot be right.
Salvation means, of course, rescue. But what are we ultimately to be rescued from? The obvious answer is
death. But if, when we die, all that happens is that our bodies decompose while our souls (or whatever other
word we want to use for our continuing existence) go on elsewhere, this doesn’t mean we’ve been rescued
from death. It simply means that we’ve died.” 10

The Scriptures present a different picture, one where believers are encouraged to stay strong, hold
fast, pursue righteousness, endure to the end and encourage each other in “hope of salvation” 11 all the
more as they “see the day approaching.” 12
The Solution
• Old Testament Context
• The Story
• Natural Theology
A reformation in our thinking regarding this crucial subject is needed. This can only happen when:
• God is placed at the center of the salvation message which is where Jesus always placed him.
• It is defined in the proper biblical context which places it at the center and the goal of God’s
soteriological project for humanity, culminating in the restoration of sound government on earth
under the leadership of the God appointed Davidic King along with the saints.
“When God is the source of ‘salvation’ in the Hebrew Bible the meaning is overwhelmingly physical rather
than spiritual, and in this life rather than in some afterlife (Exod. 14. go; 2 Sam. 8.6; Ps 44.8; 144.10; Isa.
59.16; Zeph. 8.17). It is difficult to stress this too much, since Christian readers of the Bible especially have
understandably read back into the Hebrew Bible the spiritual and eschatological nuances of the concept of
salvation found in the New Testament. Despite the fact that in a great majority of the occurrences of the root
yš in the Hebrew Bible God is the agent of ‘salvation,’ it rarely if ever has an unambiguously spiritual nuance.
An eschatological sense is of course present in such passages as Ezekiel 84.22 and throughout Second Isaiah,

______________________________________________________________________

10

N.T. Wright, Surprised by Hope (London: SPCK, 2007), 206.
1 Thes 5:7-9; 2 Thes 2:12-17.
12
1 Thes 4:18; 5:8-11, 14; Heb 3:13-14; 10:23-25.
11

3

but the ‘salvation’ prophesied is the restoration of Israel in its land, not some other-worldly bliss. Even in the
New Testament salvation can be physical and this-worldly.” 13

Salvation: Old Testament Context
God has always been in the business of delivering. The stories in the Bible describe the salvation
effected by God in unique ways. He saved righteous Noah and family with an ark, suspending them
above the chaotic, watery justice brought about due to the wickedness of humanity. He delivered a man
out of a wicked city through the agency of not only angelic messengers, but a loyal, persistent and
bargaining uncle. He preserved a baby at the hands of godly midwives, a creative mother and
compassionate princess by floating another ark 14 above the graves of Hebrew babies who were fed to
the crocodile river-gods. This baby was saved to be a savior.
“The primary meaning of the Hebrew and Greek words translated ‘salvation’ is non-religious. Thus, the
derivatives of the Hebrew root yš are used frequently in military contexts as of victories by Gideon (Judg.
8.22), Samson (Judg. 15.18), Jonathan (1 Sam. 14.45), and David (1 Sam. 28.5; 2 Sam. 19.3); of projected
defeats of Aram (2 Kings 19.17) and of the enemies of Gibeon (Josh. 10.6); and of victory in general. In fact,
recent translations often translate nominal derivatives of yš with ‘victory.’” 15

Salvation was deliverance in real, experiential ways. 16
“In general, the root yš` implies bringing help to people in the midst of their trouble rather than in rescuing
them from it. It is almost exclusively theological term with Yahweh as it subject and his people as its object.
The root's specifically theological usage concerns the acts of God's salvation in Israel's history (65x). Not
surprisingly, forms of yš` bracket the report of the OT's paradigmatic salvation-event, the Exodus (Exod 14).” 17

It is vital to realize that the NT authors wrote with the expectation that the hope which had been
promised was in the process of being fulfilled. They were not redefining what God promised, but
interpreting what they saw in light of Messiah. 18 Here are two passages that illustrate the existing breach
between the way salvation is often portrayed today and its NT application:
“Knowing the time, that it is already the hour for you to awaken from sleep; for now salvation is nearer to us
than when we believed” Rom. 13:11. 19
“So also the Messiah, having been offered once to bear the sins of many, will appear a second time, not to bear
sin, but to bring salvation to those who are waiting for Him” Heb. 9:28 CSB. 20
“[Salvation:] acts whereby God delivers his people from distress. The term occurs frequently in biblical and
liturgical texts (cf. Gn. 49.18; Ex. 14.13, 14.30) and in the prophetic books, particularly in Isaiah (cf. Is. 45.17,
‘Israel is saved by the Lord with an everlasting salvation’), and in Psalms, but almost always refers to
deliverance from concrete and specific sufferings, such as oppression and exile. It is not used in connection
with the remission of sin, atonement and the like. The noun moshi a (savior) is occasional used for the leaders
sent by God to succor the people in times of distress (cf. Jgs.) but is generally applied only to God (Prophets;
Ps.). A favorite image is that of the sprouting or flourishing of salvation (cf. The second and fifteenth
benedictions of the Amidah, ‘Who causes the horn of salvation to flourish’), which is connected with the idea
of the messianic sprouting of the ‘shoot of David.’” 21

Covenant
Although it is not the primary interest here, and beyond the scope of this inquiry, the subject of
covenant – as it pertains to the context of salvation-history – cannot be overlooked.
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“The word ‘salvation’ would denote, to a first-century Jew, the hope . . . particularly in terms of Israel’s rescue,
by her god, from pagan oppression. This would be the gift of Israel’s god to his whole people, all at once.
Individual Jews would find their own ‘salvation’ through their membership within Israel, that is, within the
covenant; covenant membership in the present was the guarantee (more or less) of ‘salvation’ in the future.” 22

Ultimate salvation and the protection of God over his people was as secure as his covenant. He saves
and forgives his people because he promised to do so. He will bring peace and restoration due to
covenant fulfillment.
The Story: Exodus - a Typology
•
•
•
•
•
•
•

Chaos, Evil, Bondage and Misery
The Chosen Leader and Partner of God
Dramatic Victory of God Over the Anti-Kingdom
Rescue Through Sacrifice and Faith
New Calling and Way of Life in Redemption
Presence of God
The Garden of God Restored

“When we read the Old Testament, we must read it—as it manifestly asks to be read—as the long and winding
story of how God chose a people to take forward his plan to rescue his creation, not the story of how God had a
shot at calling a people whom he would save from the world and how this was aborted, forcing him to try
something else (a caricature, I know, but one many will recognize). And this means that though the Old
Testament must be read as part of ‘our story’ as Christians, we must not imagine that we are still living within
that moment in the story. The story itself points beyond itself, like a set of parallel lines meeting in the
infinitely rich narrative of the gospels and the sudden outburst of new life in Acts and the letters.” 23

The Exodus event was perhaps the foremost involvement of Israel’s God, which resulted in shaping
the theology of Israel and the movement of salvation-history. Yawheh choosing Israel as a special people
for a unique covenant-relationship with him made his promises hold great significance within their
interpretation. 24 This God had become involved in Israel’s plight, saved them, and would continue to do
so in indubitable ways. The story itself is revelation and illustrates God’s purpose and resolve to restore
man and enter into relationship with him.
“Some argue that the concept of salvation/deliverance is the unifying plot of the Bible. This divine rescue
found its paradigm in the deliverance of God's people from Egypt, persisted with military victories over
enemies, and eventually was articulated in worship literature. Building on theological, historical and cultural
themes such as these, the understanding of salvation in the prophetic books continues to find expression. God
is still the one, the only one, who accomplishes salvation for his people, but they are rescued from even higher
powers, those of God's wrath in their own sin, and delivered to an even greater and, that of eternal salvation.” 25

God saves and is savior, but has more often than not used human agency to accomplish this.
Passover is perhaps the oldest religious festival to perpetually be celebrated. While the story of
salvation has its roots beyond 3500 years ago, the story that was integral to the world of Jesus continues
to be told and provide a portrait of God’s saving power. This story is first and foremost about salvation.
The Setting
Egypt was an anti-kingdom, and Israel was under its oppression. Deuteronomy speaks of Israel as
being Yahweh’s inheritance, how he found, cared and guarded them, spreading his wings over them in
protection. Other places make reference to how they sacrificed to demons and served other gods their
fathers did not know. 26 Exodus starts off informing readers:
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“A new king arose over Egypt, who did not know Joseph” Exo 1:8.

The text says the people cried out without specifying as to whom they cried, but it was their God who
heard and responded. 27
“They cried out; and their cry for help because of their bondage rose up to God.” Exo 2:23.

The story indicates that Moses was informed of God’s “name,” having previously known him as El
Shaddai (3:6, 13-15; 6:2-3). 28 The Psalmist would later say of the God of Israel:
“They [the righteous] cry out, and the LORD hears, and saves them from all their troubles” (Ps 34:18 TNK).

God’s Direction
Before God ever came to Moses and commissioned him as an authorized dealer of salvation, Moses had
been prepared as a shepherd.
“God is the primary agent of deliverance, but often God is portrayed as working with or through a divinely
appointed leader.” 29

In the Ancient Near East (ANE), names had great significance, more than just arbitrary sets of
sounds. Moses’ name gives indication of a substantial role in deliverance. While his name has a wide
semantic range of possibilities within Egyptian and Hebraic tradition, the text’s direct reference (Exo
2:10) and verbal word play of “drawn-out” 30 is hard to ignore. Though he was “drawn-out” of the water,
his destiny of drawing the people of Israel “out of Egypt” can be seen not necessarily as a linguistic
derivative, but rather an interpretive one. 31
Moses is portrayed numerous times as having compassion on those in need of deliverance:
“The shepherds came and drove them away, but Moses stood up and saved them, and watered their flock” (Exo
2:17 ESV, also 2:11-12).

He was given explicit direction from Yahweh and was sent off with Aaron to deliver the message
that salvation was on its way. The covenant-keeping, savior-God of Israel was in action and they were
about to witness it. 32
Belief, Faith, Acceptance, Action and Participation
The people witnessed the acts of God in Egypt as he set himself above all the other gods by
systematically undoing creation and overturning their order by ushering in chaos (Isfet). 33 Israel had
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been acquainted with the other gods for centuries. The choice was set before them: they could believe in
the signs given to authenticate Moses and who he represented or face the judgment being brought upon
the beastly Egyptian system. If they wanted to be a part of what this God was promising to do, they had
to accept in faith that Moses’ message was authentic and the covenant-God of their ancestor Abraham
was indeed at work to bring about their redemption and deliverance. The authority of Yahweh vested in
Moses is vital, which is represented, at least in part, by the emphasis and amount of significance placed
on staff. 34 Should the Israelites choose to enter into this belief, they would have to act upon the message
that Moses was delivering and enter into the plan of action that Yahweh himself was providing through
him. This included placing their lives in harm’s way (Exo 8:26; 12:3). 35
Escape and Deliverance
The act of obedience brought all who did so under the protection of Yahweh, keeping them from the
judgment being unleashed upon the Egyptians.
“The blood shall be a sign for you on the houses where you live; and when I see the blood I will pass over you,
and no plague will befall you to destroy you when I strike the land of Egypt” Exo 12:13, 23.

While they were actually saved at the moment the angel saw the blood and passed over, they were
practically saved when they believed God’s promise (with accompanying signs) and acted accordingly
in obedience through the word of God’s anointed savior. Keil and Delitzsch eloquently framed it:
“The smearing of the door-posts and lintel became a sign to Israel of their deliverance from the destroyer.
Jehovah made it so by His promise, that He would see the blood, and pass over the houses that were smeared
with it. Through faith in this promise, Israel acquired in the sign a firm pledge of its deliverance.” 36

God’s people had cried out to him; he brought about deliverance, thus setting his delivered people
apart from the Egyptians who were “wailing” for the failure of their gods to protect them. God had
executed judgment against all the gods of Egypt (Exo 12:12).
After leaving Egypt, Pharaoh pursued and Israel became trapped at the sea. 37 The people began to
panic and this time, it states, they “cried to Yahweh.” Moses responded:
“Do not fear! Stand by and see the salvation of the LORD which He will accomplish for you today” Exo 14:13.

Moses, as the servant of Yahweh, was commanded to lift his staff and stretch out his hand over the
sea and divide it. Moses obeyed, but the power and action was Yahweh’s. The people passed through the
sea and emerged on the other side as a new creation, as it would later be interpreted. 38 Yahweh had
saved his people (v. 30) and they in turn believed in him and his servant Moses (v. 31). 39 The JPS
translation, The Tanakh renders the last verse, “they had faith in the LORD.”
“‘Faith’ in the Hebrew Bible is not a belief in a doctrine or subscription to a creed. Rather, it refers to trust and
loyalty that find expression in obedience and commitment.” 40
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The next scene depicts a victorious song being sung by the people after the great deliverance by
Yahweh from their enemies. Revelation 14 has God’s people again singing this song, who like Israel
before, are delivered by God from their enemies, through his servant.
“In Exod. 14:13 Israel's role in order to receive 'the deliverance the Lord will bring' is that of trusting response;
the exodus provides a pattern: 'and Moses said to the people, ‘fear not, stand firm, and see the salvation of the
Lord, which she will work for you today; for the Egyptians whom you see today, you shall never see again.
The Lord will fight for you, and you have only to be still.’ Here the salvation in question is an earthly and
historical one. S. R. Driver suggests that salvation and deliverance ‘seldom, if ever, express a spiritual state
exclusively: their common theological sense in Hebrew is that of a material deliverance attended by spiritual
blessings (e.g. Is. 12, 2; 45, 17).’ But certain passages in the prophets have an eschatological dimension. For
example, in the last days Yahweh will bring full salvation for his people (e.g. Isa. 43:5-13; Jer. 31:7 = LXX
38:7; Zechariah. 8:7). Then Israel ‘will draw water from the wells of salvation’ (Isa. 12:3); The whole world
will share in this salvation (45:22; 49:6).” 41

Salvation: New Testament Application Built on Old Testament Foundations
As a result of the revelation God had given the prophets and from the experience Israel had in her
relationship with Yahweh, their covenant-God, the belief developed that God had acted and would
continue to act within history on their behalf, culminating in a time in the future when all would be set
right. The belief of “salvation-history” 42 was integral within the worship of Yahweh. It is crucial to
understand that the way in which the NT uses salvation is fashioned from the fabric of OT storied
salvation brought about by the God of Israel.
“A word is necessary at this point about the meaning of the term ‘salvation’ in the context of the Jewish
expectation. . . . There can be little thought of the rescue of Israel consisting of the end of the space-time
universe, and/or of Israel’s future enjoyment of a non-physical, ‘spiritual’ bliss. That would simply contradict
creational monotheism, implying that the created order was residually evil, and to be simply destroyed. . . .
Rather, the ‘salvation’ spoken of in the Jewish sources of this period has to do with rescue from the national
enemies, restoration of the national symbols, and a state of shalom in which every man will sit under his vine
or fig-tree. ‘Salvation’ encapsulates the entire future hope. If there are Christian redefinitions of the word later
on, that is another question. For first-century Jews it could only mean the inauguration of the age to come,
liberation from Rome, the restoration of the Temple, and the free enjoyment of their own Land.” 43

Jesus
Names are generally nothing more than phonetic sounds in our twenty-first century culture and
therefore the truly profound and complex importance of names in ancient eastern culture is not easily
understood. 44 Jesus’ Hebrew name is Yeshua, which in the language, is an obvious word play. His name
is the masculine form of the feminine word y’shuah meaning “salvation.” Matthew 1:21 has it:
“[Mary] will give birth to a son, and you are to name him Jesus [Yeshua] because he will save his people from
their sins.”

In the Septuagint, the Greek word used to translate the name Joshua is lesus, the same word used to
transliterate the word Jesus. It is probable that the idea of Jesus’ name being the same as Joshua was
derived here. It is similar, but not the same. Joshua (Yehoshua) means “Yahweh is salvation” or
“Yahweh saves.” Joseph (G. Matthew) and Mary (G. Luke) are given instruction to name this child Jesus
(Yeshua) because of the Hebrew verb play 45 “to save, to deliver.” His name thus reveals God’s
intentions for him, as Moses’ name did for him.
“Beneath the OT's use of explicit salvation language lies a coherent worldview in which the exodus from
Egyptian bondage, followed by entry into the promised land, forms the most important paradigm or model. . . .
Furthermore, the exodus ‘constitutes the sociopolitical deliverance of a community from the real, concrete
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situation of oppression . . . [and thus] resists any 'spiritualizing' of salvation, keeping it firmly rooted in life in
this world . . . God's saving activity . . . has to do with deliverance from oppressive social, economic, and
political realities . . . The continuation of the story of salvation thus captures all aspects of human existence:
from history to community to political affairs and daily life. . . . Not to be overlooked amidst the lengthy story
reviews are the brief historical reminders of the exodus that punctuate many of the prophets' words as
modifiers. . . . The historical event is also used as a kind of time stamp by which the audiences can orient
themselves: ‘As in the days when you came out of Egypt, I will show them my wonders. . . . This story of
salvation from the past has a profound impact on the prophets' understanding of future salvation.” 46

God as Savior
“Paul, an apostle of Christ Jesus according to the commandment of God our Savior, and of Christ Jesus, who is our
hope” 1Tim 1:1.

God the Father, Yahweh, is savior. 47 The emphasis in evangelical Christianity has been to view Jesus
as the means of salvation, our personal lord and savior, the atonement, our ransom, and he being the one
from whom we must beg forgiveness. In this sense, he has become the object of faith for many, having
their soteriological fixation upon him. Appealing to the Trinity – where Jesus is God and therefore both
Jesus and the Father can be called “savior” in the same sense – may seem to resolve the issue for some.
The problem is that none of the NT writers ever make this claim. Not only is God the savior in this text,
but throughout the Hebrew Scriptures. There is no question that Paul knows Jesus’ role in God’s
salvation-history and it is also evident that he makes a distinction between them. Paul – whose Bible
was the OT – has drawn his perspective from there, not from Augustine. God saves, the Messiah
delivers carries it out. 48
“God’s work as Creator (whether recognized or not) actually and always precedes God’s work as Redeemer.
Moreover, God’s redemptive work does not put an end to God’s creative work; God’s work as Creator
continues through and beyond such historical redemptive actions. The language of ‘salvation’ has reference to
both the effects of redemptive actions as well as to the effects of distinguishable acts of continuing creation
(e.g., healing; gifts of food and water in the wilderness). Redemption does not do away with the life-giving
effects of the Creator but stands in the service of them. The objective of God’s work in redemption is to free
people to be what they were created to be, the effect of which is named salvation. 49

Matthew
Matthew 2 tells the story of Joseph, Mary and Jesus’ flight into Egypt. The writer is explicit in his
use of the phrase “out of Egypt I called my son”, but much less so in what he intends by it. His citation
relates to fleeing into Egypt, not from it. The exodus out of Egypt 50 resonates profoundly within the
identity of Israel, so much so that Matthew is able to say a lot about Jesus at the outset of his narrative
without spelling it out. 51
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“On the surface it is of course not at all obvious how Hosea 11:1 is fulfilled in Jesus escaping from Egypt. But
as one reflects more deeply on Jesus relationship to Israel one starts to see how profound the sense might be in
which Jesus, fulfills God’s call of his people out of Egypt. Out of Egypt is this useful shorthand for evoking the
challenges and the richness of biblical theology.” 52

Matthew’s soteriology is saturated with hints of resurrection, not only of Jesus but a wider
resurrection of the saints. 53 Matthew is the only Gospel to use the phrase “parousia of the son of man.”54
“Matthew 19:25 and parallels must refer to ‘final salvation.’ It is about a future state of being saved as opposed
to being lost, and in the imagery of the Gospels signifies entry to the heavenly banquet instead of exclusion, a
welcome by the Son of man and entry to the heavenly kingdom instead of rejection and consignment to eternal
fire. . . . This raises the question whether ‘being saved’ refers exclusively to a future state in the next world, or
whether it can also refer to those who are already sure of entry to the kingdom.” 55
“Matthew also adopts the other strand of Mark's soteriology: sōzō designates the saving of life within an
eschatological horizon (Mt 16:25; 19:25; see also Mt 10:22, 24:13, 22) or salvation from God's final judgment
and eternal punishment (Mt 13:41-43; 16:27-28, 19:28, 24:29-31, 37-41; 25:31-46; see also Mt 8:11-12;
10:28)-that is, eschatological life (Mt 7:14; 10:39, 16:25-26; 18:8-9; 19:16-17, 29; 25:46) and participation in
the kingdom of heaven (Mt 5:20; 7:21; 13:43; 18:3-4; 19:23-24; 21:31; see also Mt 5:3-12; 19:12).” 56

Recognition that it is the judging acts of God from which we are saved – to be poured-out in its time
at the “end of the age” – is a crucial distinction to make in the NT’s treatment of salvation.
“It is ecclesiology (membership in God’s people) as the advance sign of soteriology (being saved on the last
day). It is 'justification' in the present, anticipating the verdict of the future. God will declare on the last day
that certain people are 'in the right,' by raising them from the dead; and that verdict has been brought forward
into the present, visibly and community-formingly.” 57

So we are “saved” from a day yet unseen. It is very much akin to the exodus from Egypt. The
Hebrews were not “saved” until the death angel “passed over,” but they were “marked for salvation”
when they believed and acted in obedience (a byproduct of belief). Today, salvation has been reduced to
“a decision for Jesus” which is shallow and biblically non-existent.
“The majority of occurrences in the New Testament of the Greek verb sōzō (‘to save’) and its derivatives,
especially the noun sōtēria (‘salvation’) have to do with the ultimate salvation of believers in Christ Jesus. The
same phrase used in the stories of healing is also used of forgiveness of sin (Luke 7.48-50 cf. 18.52), and in the
account of the paralytic (Matt. 9.2-8 par.) forgiveness of sin is a spiritual kind of healing concomitant with the
physical restoration of health. For the one forgiven this spiritual healing is thus ‘salvation,’ in the sense of
admission into the kingdom of God understood as both a present and a future reality. The salvation of
individuals is the principal focus of the earlier New Testament writings. In Paul this salvation is both present
and future; the two are closely linked in part at least because of Paul's expectation of a prompt Second Coming
(Rom. 5.8-11 8.18 1; 25; 18.11). So Paul can speak of those ‘who are being saved’ (1 Cor. 1.18; 15.2; 2 Cor.
2.15), as well as those who will be ‘saved in the day of the Lord’ (1 Cor. 5.5), both Jews (Rom. 11.26) and
gentiles (1 Thess. 2.16). This same kind of realized eschatology’ is also found in the synoptic Gospels and in
Acts, though in both it is a future salvation that dominates (Mark 8.35; 13.13 par.; Acts 15.11; contrast Luke
19.9: ‘Today salvation has come to this house’ and cf. Acts 47).” 58

Mark
When Jesus came on the scene preaching and inaugurating the kingdom of God, a conflict was
presented between the forces of good and evil, of God’s kingdom and the anti-kingdom. Jesus’ message,
authority, and his substantial role in salvation-history are derived from God. Mark’s emphasis on
various elements of the story offered a nuanced telling of the stunning proclamation of Jesus’ authority
and lordship for his audience. 59
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“The adherence to Jesus remains a precondition for eschatological salvation during the post resurrection
period. . . . In the face of persecution and affliction during Jesus' absence the precondition for participation in
the eschatological salvation is faithfulness to Jesus and the Gospel: whoever denies inherence to Jesus or the
gospel (Mk 8:38 parentheses) forfeits salvation (Mk 8:34, 38; cf. Mk 4:16-19). . . . For Mark, salvation first of
all means participation in God's eschatological reign (Mk 1:14-15; 9:47; 10:24-25), which will be brought
about finally when the Son of Man returns (Mk 8:38-9:1; 13:24-27). The coming of the Son of Man is depicted
as God’s final judgment and is understood as the destruction of God's enemies. Salvation therefore entails
being saved from God's final judgment administered by the Son of Man (Mk 8:34-9:1; 13:24-27;
14:62).” 60

Luke
It is Luke’s Gospel that has Simeon declaring that the salvation Jesus brings into history will be a “light
of revelation for the gentiles” (2:32). This theme is realized in the mission portrayed throughout Acts.
“Luke’s massive two-volume work can be read as claiming, among many other things, that this status ought
now to belong to the Christians. They are the ones who have inherited the Jewish promises of salvation; they
are the ones to whom accrues the status proper to a religion of great antiquity.” 61
“Luke clearly grasped the equally important Jewish belief that when Israel was redeemed the whole world
would be blessed. Israel’s salvation was not to be a private affair only: it was to be for the benefit of all. The
good news of the established kingdom would have to impinge on the Gentile world. Since, therefore, he
believed that this good news had taken the form of the life, and particularly the death and resurrection, of one
human being, and since this was a Jewish message for the Gentile world, Luke blended together two apparently
incompatible genres with consummate skill. He told the story of Jesus as a Jewish story, indeed as the Jewish
story, much as Josephus told the story of the fall of Jerusalem as the climax of Israel’s long and tragic history.
But he told it in such a way as to say to his non-Jewish Greco-Roman audience: here, in the life of this one
man, is the Jewish message of salvation that you pagans need.” 62
“‘Salvation’ is a particularly Lukan theme whose thesis is that ‘the idea of salvation supplies the key to the
theology of Luke’ but familiar in (in verb or noun) in all strands of early Christianity.” 63

At the circumcision of John the Baptist, Zacharias prophesied concerning not only John, but
regarding Luke’s greater message of God’s eschatological salvation-history: 64
“Blessed be the Lord God of Israel, For He has visited us and accomplished redemption for His people, And
has raised up a horn of salvation for us In the house of David His servant-- As He spoke by the mouth of His
holy prophets from of old-- Salvation FROM OUR ENEMIES, And FROM THE HAND OF ALL WHO
HATE US; To show mercy toward our fathers, And to remember His holy covenant, The oath which He swore
to Abraham our father, To grant us that we, being rescued from the hand of our enemies, Might serve Him
without fear, In holiness and righteousness before Him all our days” Luke 1:68-75. 65

John
This Gospel is interested not only in OT fulfillment but showing Jesus as the climax which
scriptural history has pointed. Within salvation-history, John highlights the respective roles of Abraham,
Moses and Isaiah as particularly important. In John, Jesus indicates that these individuals were pointing
towards him as the fulfillment in God’s final redemption of Israel (salvation is of the Jews), and the
gentiles by way of inclusion.
In the gospel of John not only is Jesus identified as ‘savior,’ an interpretation of his name . . . but the object of
salvation is frequently identified as ‘the world’ (Grk. kosmos) the created order now at enmity with God and
therefore in need of salvation through Jesus (John 8.16-17; 12.47; cf. Rev. 12.10-12). A large number of
personal names are derived from the Hebrew root yš, including those of Moses' successor Joshua, the prophets
Hosea, Isaiah, and probably Elisha, the Moabite king Mesha, and Jesus (a Grk. form of Hebr. yēšûa; see Matt.
1.21 John 4.42; Acts 5.3 1; Phil. 3.20; Eph. 5.28; Titus 1.4; 2 Pet. 1.1); in all of these names God rather than
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the person with the name is explicitly or implicitly the agent of salvation. The exclamation transliterated
‘Hosanna’ is also from this root.” 66

Dualism
It is also worth noting that the Platonic view of dualism, 67 where one’s “soul is saved,” does not
have its root in OT or NT theology. A passage used to support this theory is Luke 21:19, “By your
endurance you will gain your souls” (NRS). Within this paradigm, the soul is separate from mortal
existence; therefore it’s the soul that is saved. The body is left behind upon death and replaced with a
new “resurrection” incorporeal body. In this view, a redefinition of “you,” is essential. Here the
individual is the combination of the soul (immaterial) and the mortal tent, i.e. the human shell (material),
in which they dwell. One of the problems with this is that only part of you is delivered upon death, not
all of you. Other translations correct this issue by rendering the verse similar to the NASB, “you will
gain your lives.” In Hebraic understanding, the Greek concept of “soul” is impossible. The Greek word
in question, psyche has historically been translated soul, no doubt from its use in Greek philosophy. In
context, “salvation of life” is what is being presented. God is the God of the living (cf. Matt 22:32; Mk
12:27; Lk 20:38) and it is lives not souls that are in need of deliverance.68 The Platonic and Augustinian
idea of soul is in need of correction.
“For the first Christians, the ultimate salvation was all about God’s new world, and the point of what Jesus and
the apostles were doing when they were healing people or being rescued from shipwreck or whatever was that
this was a proper anticipation of that ultimate salvation, that healing transformation of space, time, and matter.
The future rescue that God had planned and promised was starting to come true in the present. We are saved
not as souls but as wholes.” 69

Salvation From Sin
While salvation from sin is a theme, the priority and later focus of the Church on this aspect – as
though it encompassed the greater meaning of Jesus mission – misses the point. Jews in the first-century
were not concerned about forgiveness and God’s dealing with their sin because God had already made
provision for this.
“There is no sign that first-century Jews were walking around gloomily wondering how their sins were ever
going to be forgiven. They had the Temple and the sacrificial system, which took care of all that. If Jesus had
only said what a lot of Western Christians seem to think he said, he would have been just a big yawn-maker.
What he in fact said was so revolutionary that it woke everybody up.” 70

Disease in the Gospels is often equated with sin. By forgiving sin and/or delivering one from the
stated affliction, salvation had come. This was salvation from the certain death which would have
ensued had there not been direct intervention.
“In the healings of both the woman with the hemorrhage (Mark 5.84 par.) and the blind Bartimaeus (Mark
10.52 par.), Jesus proclaims that their faith has ‘saved’ them; most recent translations correctly render the
Greek verb sōzō ‘has made you well’; cf. Mark 3.4; 5.23, 28; 6.56; Luke 17.19; Matt. 27.42 par.)
Likewise, sōzō is used by the disciples when they thought they were drowning (Matt. 8.25; cf. 14.30) and (in a
compound form) of Paul's escape from shipwreck (Acts 27.44; 28.1).” 71

The works Jesus did correspond to the greater theme of his eschatological motif which pointed to the
signs given by the prophets as to what Yahweh would do when he ushered in this “age to come.”
“Mostly, Jesus himself got a hearing from his contemporaries because of what he was doing. They saw him
saving people from sickness and death, and they heard him talking about a salvation, the message for which
they had longed, that would go beyond the immediate into the ultimate future. But the two were not unrelated,
the present one a mere visual aid of the future one or a trick to gain people’s attention. The whole point of what
Jesus was up to was that he was doing, close up, in the present, what he was promising long-term, in the future.
And what he was promising for that future, and doing in that present, was not saving souls for a disembodied
eternity but rescuing people from the corruption and decay of the way the world presently is so they could
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enjoy, already in the present, that renewal of creation which is God’s ultimate purpose—and so they could thus
become colleagues and partners in that larger project.” 72

The metaphorical use of salvation is often applied to the present:
“The death and resurrection of Jesus are the inauguration of the promised new age; and this ‘age to come’ is
the long-awaited time of deliverance. The Jewish metaphorical meaning (resurrection as the rescue and
restoration of Israel after exile and oppression) is retained but transformed: the divine rescue operation through
Jesus is for all people, and delivers Jew and Gentile alike from the present evil age.” 73

Jesus actively intervened in the chaos (“destroying the works of the Devil”) 74 of peoples’ lives, making
the lame walk, the blind see, the deaf hear, and the mute speak. In this manner, he brought the salvation
of the future, when all will be right, into a small geographical region and to a relatively small number of
people (cf. Luke 4:23-27) as a taste of what Yahweh would do on a grand scale. The prophets had
foretold these things were to happen.
Salvation According to Paul
• Past
• Present
• Future
• Resurrection as Salvation
Paul had a resurrection based soteriology. Paul and Luke are both most interested in salvation along
with its progression. Paul used the verb sōzō (to save) twenty-nine times, topping anyone else in the NT.
He makes up for half of the twenty-four times the noun sōtēr (savior) is used in the NT. Eighteen times
he employed sōtēria (salvation) and singularly used sōtērion (salvation) and sōtērios (bringing
salvation). He also used the verb rhuomai (deliver, rescue) eleven times.
When speaking of saving some of his fellow Israelites (e.g. Rom. 11:14), Paul did not intend that his
own actions would effect salvation, but rather he provided them with the message given him by God,
thereby causing them to turn and enter into the deliverance to be provided by God in Christ.
“Knowing the time, that it is already the hour for you to awaken from sleep; for now salvation is nearer to us
than when we believed” (Rom 13:11). 75

Paul used the word egeiro (to wake), which can have no connection to asking Jesus to be a personal
savior. Otherwise Paul could have not said salvation was still before us, and nearer than before, when
we first believed. If the “day of salvation” (1 Cor 6:2; Isa 49:8) is the day I “made a decision” for Jesus,
then that day is behind me and getting further every day. Paul undoubtedly had something else in mind.
Ergo, it should not come as a surprise that Paul was thinking much larger. The word egeiro is the
same word used for the raising of the dead, no doubt making connection with the LXX. 76 “The day of
salvation” points toward a time of full restoration of cosmic proportions, the arrival of the long-awaited
rule of God and the triumph over his enemies. This includes the enemy of death. 77 The entire order of
the cosmos is about to be overturned and Yahweh – through his anointed, established and declared
regent-king Jesus – will at last deliver his people from not only their present enemies, but the enemy that
has plagued humanity all throughout history.
This is not a matter of a “personal rescue” operation (although that is not excluded). It’s much
larger. Jesus’ death, burial and resurrection became the first-fruits of a larger harvest in the garden of
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God. 78 The seeds have been planted and life will come shooting out of the ground at God’s timing. The
re-establishment of God’s divine order will be underway, and creation will revert to its original intent
for which it was designed.
“This inaugurated eschatology is the primary driver for Paul’s redefinition of what it means to be God’s
people (which is what he is still talking about, rather than any abstract scheme of ‘how people get saved’ which
ignores the Israel dimension). If the end has come forward into the present—if the Messiah has arrived in the
middle of history—if resurrection itself has happened in one case while death still appears to reign all
around—then the verdict of the last day is already known, and the careful eschatological schemes by which
various quite different groups of Jews had organized themselves, their lives and their soteriologies must be
seen in a different light.” 79

For Paul, deliverance from sin is important because it affects one’s relationship to the “wrath or
judgment of God,” although it is more common for him to simply speak of “salvation” rather than that
from which one is saved. However, being “saved from sin” for Paul is tantamount to being released
from the implications of God’s active justice which inevitably culminates in death. The Messiah Jesus,
the man whom God has raised in declaration of divine appointment as judge, will enact God’s justice
and reform. While being “saved from sin” manifests itself in corporeal and temporal benefits, Paul’s
larger emphasis is eschatological when surveying the usage alongside his proclamation of the Gospel of
the kingdom and parousia language.
Past
Paul occasionally uses the past tense when referring to salvation:
“For in hope we have been saved” (Rom 8:24, cf. Tit 2:11); 80
“For by grace you have been saved through faith” (Eph 2:8); 81
“He [God our Savior] saved us, not on the basis of deeds” (Tit 3:5), 82
“He [the Father] rescued us from the domain of darkness” (Col 1:13). 83

Regardless of one’s eschatological orientation, it seems most are agreed that this present age – with
its domain of darkness – is not as it should be and as it will be in the age to come. What is ahead, how to
fix the problems now, and what God intends are usually where debate centers. Paul, though, envisions
the people of God connected with the Messiah and saved in the manner which he described in detail to
the Corinthians, “first-fruits.”
“The Messiah has been raised from the dead, as the first fruits of those who have fallen asleep” 1 Cor 15:20
(Wright, KNT).
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First-fruits was an offering of the first-ripened grain, harvested and presented to God in celebration
and thanks for the whole harvest which would follow.
“‘We were saved,’ says Paul in Romans 8:24, ‘in hope.’ The verb ‘we were saved’ indicates a past action,
something that has already taken place, referring obviously to the complex of faith and baptism of which Paul
has been speaking in the letter so far. But this remains ‘in hope’ because we still look forward to the ultimate
future salvation of which he speaks ‘in (for instance) Romans 5:9, 10. This explains at a stroke the otherwise
puzzling fact that the New Testament often refers to salvation and being saved in terms of bodily events within
the present world.” 84

Present
“The word of the cross is foolishness to those who are perishing, but to us who are being saved it is the power
of God” 1 Co 1:18.

The NT sometimes indicates that salvation, justification, redemption, adoption, glorification, and
resurrection are both past and present realities. 85 However, the larger scope of salvation is indeed God's
rescue operation for all humanity from sin and death through messiah, which culminates in resurrection
where death is destroyed for those who sleep in the dust. It cannot be ignored that this is also an
eschatological final deliverance of Israel and the saints from their physical enemies.
“Jesus believed that there was one God who had made the world, and who had called Israel to be his people;
that this one God had promised to be with his people, and guide them to their destiny, their new exodus; that
his presence, guidance and ultimately salvation were symbolized, brought into reality, in and through Temple,
Torah, Wisdom, Word and Spirit. He was a first-century Jewish monotheist.” 86

Along with the role of God as savior and deliverer, Scripture also places an emphasis on the role his
people play in the present, as it is the present that determines the future. Endurance, persistence,
determination, tenacity, patience, and ultimately obedience are all intimately connected as actions of the
faithful. Faith is an action-oriented dynamic based on God’s covenant-keeping character, not something
I retain as a medallion.
Participation is the reality. Faith without action has no validity. Upon consideration of the Shema
one will discover that hearing, as a Jew would describe it, is done in ones “feet,” meaning it is actionbased, hearing that immediately translates into action, a.k.a. obedience.
“Theologically, salvation depends to some extent on the individual's faith in Yahweh. Ps. 37:40 affirms that
Yahweh saves ‘because they take refuge in him’ (cf. 13:5[6]; 25:5; 42:5[6]; 65:5[6]; 78:22; 86:2; 119:94; Lam
3:26; et al.). Ps 119:146 appeals your personal deliverance to achieve a purpose – ‘I will keep your statutes.’” 87

When Paul wrote in Romans 10:17 that “faith comes from hearing, and hearing by the word of
Christ,” he no doubt had the Shema in mind. While the “word of Messiah” is without question the Good
News about the Kingdom of God which he proclaimed, in Paul’s mind faith, i.e. action/obedience,
results in salvation. We have been conditioned far too long to think that salvation is an object of our
possession that can exist independent of our behavior. Yahweh, the covenant-keeping God, is secure; it
is us, when un-faith-ful, who have no salvation. If we choose to act as though we possess a free pass and
nothing more is required, we have chosen to abandon the relationship and the means by which we are
made righteous.
It is in this present time – while we wait, train for service and live as citizens of a kingdom to come
– that we can say with Paul, that we too are working out our salvation with fear and trembling.88
Deliverance is the result of our dynamic interaction with him through his promise. Salvation exists by
God’s grace towards his people and the obedience on their behalf with his assistance. Our work is God’s
work too. In the NT, the work in and through a believer is an expression of God’s renewing, restoring
and salvific action. Salvation is not about going to heaven, but rather being raised from death for life on
God’s renewed earth. We anticipate in the present what will become full reality in the future.
______________________________________________________________________
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Assurance
“Paul would certainly see 'salvation' as secured through 'belief in the Lord Jesus', however much such belief
would have to be spelled out in any particular case.” 89

The book of Jude with its unique content and non-canonical citations contains a noteworthy warning
to its readership:
“Now I desire to remind you, though you know all things once for all, that the Lord, after saving a people out
of the land of Egypt, subsequently destroyed those who did not believe” Jud 1:5.

The idea that belief and obedience are mutually exclusive or autonomous is not found in the OT or
apostolic tradition. God does indeed secure his people, but not without their consent or cooperation.
Security and safety are found in continual obedience to God; it’s his word not ours. Once the later idea
that grace and obedience are separate from each other is removed – one being accomplished by God’s
fiat alone and the other optional by us – Jude’s warning is perfectly appropriate. “Those who did not
believe” are not those who wandered into heresy, 90 but rather those who after participating in God’s
renewing and restoration power refused to participate and act in the obedience required to be part of that
kingdom. This is not a matter of maintaining proper theology, but rather a failure to put into action
God’s commands. There are numerous examples of faith as obedience, where those who were once
obedient but did not continue on that path were subsequently judged by God.
The psalmist wrote:
“The salvation of the righteous is from the LORD; He is their strength in time of trouble. The LORD helps
them and delivers them; He delivers them from the wicked and saves them, Because they take refuge in Him”
Ps 37:39-40.

There is no question that Yahweh is the source, character, nature, substance, and reality of salvation. It
depends on his faithfulness, consistency and reliability, not our wavering attempts. Does this then
describe our eternal security; are we eternally secure? I believe that is the wrong question to ask. A
better question is, “Who are the righteous,” which the passage describes? This passage (and others like
it) is about the righteous, a topic about which the OT (especially the Psalms) has a lot to say. Jesus came
teaching Israel what the actions of a righteous (kingdom citizen) look like. God himself is our guarantee,
as Paul said, “by whom you were sealed for the day of redemption” Eph 4:30. 91
Within the idiomatic way biblical language works, salvation can be spoken of as an
accomplished action, although in modern ways of reckoning it causes substantial confusion regarding
that from which we are being “saved.”
The proof of spiritual transformation in the Gospels is the confirmation of the people and the
spirit of God. There is a sense in which the principle, first taught in the OT, and taught also by Jesus
with the witness of at least two, is appropriate. It’s not a matter of self-confirming statements, but rather
community affirmation. Obedience is obvious.
“The sorrow that is according to the will of God produces a repentance without regret, leading to salvation, but
the sorrow of the world produces death” 2 Cor 7:10.

The declaration by many dedicated men of God should ring in our ear; hineni, “here I am,” your servant
waits for your instruction. Obedience is the best gauge in the present regarding one’s salvation being a
reality in the future.
“The righteous dead still await the promised resurrection, 'God' has singled out Jesus, bestowing on him,
uniquely, resurrected existence and making him thereby the exemplar of what believers can hope for and the
assurance that their hope in 'God's' readiness and power to raise the dead is not in vain (esp. 1 Cor 15:20-58;
Heb 2:5-18; 1 John 3:1-3). Resurrection, thus, is presented as the essential means by which ‘God’ will
demonstrate faithfulness to believers, and their hoped-for salvation/vindication is directly patterned after what
'God' did in/for Jesus. . . . So, 'God' in the NT is emphatically known as the deity who raised Jesus from the
dead and exalted him to glory, which justifies and even demands now that Jesus be proclaimed as 'Lord' (e.g.,
Phil 2:9-11). But God's resurrection of Jesus also serves to signal incomparably this God's great power and
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purpose, which are to eventuate in a personal/bodily glorification of believers that is patterned after that given
to Jesus.” 92

Future
“‘Salvation' for Paul, it should not be forgotten, is the future goal towards which all looked and directed his
converts.” 93

Prolepsis, according to the Oxford dictionary, is “the representation of a thing as existing before it
actually does or did so.” 94 This delineation of salvation finds a great deal of support in the NT. While
past and present salvation 95 are represented to varying degrees through the process of sanctification,
salvation in its other forms finds its fullest expression in the hope offered in the future redemption. 96
“We note, first, what ‘salvation’ actually means . . . we are not saved from the world of creation, but saved for
the world of creation (Romans 8:18-26). Humans were made to take care of God’s wonderful world, and it is
not too strong to say that the reason God saves humans is not simply that he loves them for themselves but that
he loves them for what they truly are—his pro-creators, his stewards, his vice regents over creation. . . .
‘Salvation’ is from death itself, and all that leads to it and shares its destructive character (tribulation, hardship,
persecution, famine, nakedness, danger, weaponry) and all the powers that use these things to oppress humans
and deface God’s world. ‘Salvation’ does not mean ‘dying and going to heaven,’ as so many Western
Christians have supposed for so long. If your body dies and your soul goes into a disembodied immortality,
you have not been rescued from death; you have, quite simply, died. That is why resurrection means what it
means: it is not a bizarre miracle, but the very center of God’s plan and purpose. God will renew the whole
creation, and raise his people to new bodily life to share his rule over his world. That is ‘what the whole
world’s waiting for’ (Romans 8:19).” 97

It is obvious that we are not saved now in the sense that we have already been rescued from the
condemnation of sin, which is death, or the consequences that sin often brings in this life. But for those
who have placed their trust in the messenger, message and who act in obedience, God has marked for
salvation.
“How magnificent are the prophetic revelations contained in the Thorah, embracing the whole future history
of the kingdom of God till its glorious consummation at the end of the world! Apart from such promises as
Gen. 12:1–3, Ex. 19:5, 6, and others, which point to the goal and termination of the ways of God from the very
commencement of His work of salvation; not only does Moses in the ode sung at the Red Sea behold his
people brought safely to Canaan, and Jehovah enthroned as the everlasting King in the sanctuary established by
Himself (Ex. 15:13, 17, 18), but from Sinai and in the plains of Moab he surveys the future history of his
people.” 98

This means that we will be raised to incorruptibility because Jesus was. This is rescue from sin,
sickness, death, destruction, and deterioration. We wait for our inheritance in hope, while acting it out in
faith.
“The collocation ‘look for deliverance’ . . . ‘we look for . . . salvation’ (cf. Prov 20:22). Both terms are poetic,
occurring most frequently in the Psalms and Isaiah. ‘ הוקlook for, hope, wait for’ expresses a positive
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expectation as in English ‘look forward to.’ ‘God, light, good grapes, justice’ are things that the Bible writers
‘look forward to.’  ישׁועהis usually translated ‘salvation,’ because it most frequently comes from God. But since
‘salvation’ tends to be understood in English in a narrow spiritual sense, I have rendered it ‘deliverance,’
because it covers earthly God-given benefits as well (e.g., victory [Exod 15:2], childbirth [1 Sam 2:1]).” 99
“Eschatological salvation involves the restoration of a new David over a united Israel (Jer 23:6; 33:16; Ezekiel
34:22; Zechariah 9:9; cf. 10:6; 12:7). For Ezekiel, the renewed kingdom produces purification of Israel's earlier
defilement by idolatry (37:23).” 100

Resurrection as Salvation
“Go through the midst of the city, even through the midst of Jerusalem, and put a mark on the foreheads of the
men who sigh and groan over all the abominations which are being committed in its midst . . . do not touch any
man on whom is the mark” (Eze 9:4, 6).

Failure to interpret believers’ hope in terms of the resurrection, but rather in favor of a home
somewhere else, i.e. heaven, has caused a breach between the message of the Bible and what most
Christians believe about salvation. Christianity has forgotten its roots.
“There are many today who regard themselves as Christians who do not believe in the resurrection and
glorification of the body. They believe that when the Christian dies he goes to be with Christ: and they seem to
think of that as some vague, nebulous, indefinite spiritual state and condition [heaven]. But that is not the
teaching of the Scripture. The Scripture teaches the resurrection of the body as an essential part of our
salvation. . . . We shall dwell in these glorified bodies on the glorified earth. This is one of the great Christian
doctrines that has been almost entirely forgotten and ignored. Unfortunately, the Christian church – I speak
generally – does not believe this, and therefore does not teach it. It has lost its hope.” 101

Those who are in Messiah share in the story which is ultimately about bringing Israel’s salvation-history
to its fulfillment. Paul is quite clear about the reality of the resurrection for all believers, including the
patriarchs and those saints of old. Paul didn’t invent this idea, for by his time it was already a prominent
belief (cf. John 5:29; Acts 23:6, 8; 24:14-15).
“Salvation, then, was a matter of a new world, the renewal of creation. Within this, Israel’s god would call
some from within the nation to be a new Israel, the spearhead of the divine purpose. Within this again, this
renewed people were to be the holy, pure, renewed human beings, living in a covenant fidelity which would
answer to the covenant faithfulness of the creator god, and which would end in the renewal, i.e. resurrection, of
human bodies themselves. When this god acted, those who belonged, by his grace alone, to this group, would
be rescued, and thereby vindicated as the true people of god that they had claimed to be all along. Those who
had died in advance of that day would be raised in order to share it. It is thus, within the context of the entire
future hope of Israel, and in particular within the context of the promise of resurrection, that we can understand
the essentially simple lines of second-temple Jewish soteriology. The doctrines of justification and salvation
belong within the story we have seen all along to characterize the fundamental Jewish worldview” 102

Paul is telling the same story that has already been told, the story that intimately shapes the Gospel of
the Kingdom. Paul taught this wherever he went, even when he knew there would be opposition (Acts
17:31-32; 23:6).
“What does Paul mean by ‘resurrection‘? In this passage he clearly indicates that those who have already died
will, at some future date, be raised from the dead ‘in the same way’ (houtos, 4:14). Jesus’ resurrection will be
the model for that of his people. Those currently dead will rise up (anastesontai, 4:16), and so possess
‘salvation’ rather than being the objects of ‘wrath’ (5:9). The words Paul uses, the nature of his argument, and
the underlying story-line, all make it crystal clear that he belongs, at this point, right in the middle of secondTemple Jewish beliefs about resurrection. Take Jesus out of this picture, and what is being asserted—the future
resurrection to salvation from wrath, for those presently dead who belong to the people of the one god—is
familiar from our study of Judaism: it is the position of the Pharisees. Whatever other beliefs Paul revised
following his conversion, resurrection remained constant. This means that we are bound to see resurrection as
bodily, not only because of the terminology (there is no evidence that the anastasis root meant anything other
than bodily resurrection, either in the paganism that denied it or “the Pharisaic Judaism that affirmed it), not
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only because of the obviously Jewish context, but also because of the narrative logic. Resurrection is
something new, something the dead do not presently enjoy.’” 103

It must be clear about what Paul did not mean when speaking of resurrection. Resurrection was not a
plan for the afterlife whereby people would be “saved” for something else nor was it a belief system for
teaching life after death. It was a promise to those who were worshipers of the One True God of Israel
that death was not the end. The dead would be eventually given remade bodies and would return to life
not completely unlike what they had before.
“It should be noted most emphatically that, although ‘resurrection’ is naturally something that individuals can
hope for, for themselves or for those they love, the belief . . . is always focused on a general resurrection at the
end of the present age and the start of the age to come. This will be a raising to life in which all Israel (with
suitable exceptions, depending on one’s point of view) will share. Seen from one angle, it will constitute
Israel’s salvation: after the long years of oppression and desolation, she will be rescued at last. From another
angle, it will constitute Israel’s vindication (or ‘justification’): having claimed throughout her history to be the
people of the creator god, the resurrection will at last make the claim good. Creational and covenantal
monotheism, and the eschatology to which they give birth, thus form a context within which what is sometimes
called ‘Jewish soteriology’, the beliefs that Jews held about salvation, may be situated accurately and
fruitfully.” 104

In the few centuries before Paul, this belief had begun to become widely believed within Judaism
(with the exception of the Sadducees). 105 When Paul taught and wrote about Jesus having been
vindicated in resurrection by God, therefore providing proof of authentication, the general thought
would not have been that of disembodied existence. Jesus being raised to heaven is about authority,
status and operation rather than geography as Christians have been acclimated to thinking.
God, through Jesus, has begun to break the power death has wielded. This is Paul’s point in 1
Corinthians 15; final victory for all those who are aligned with Messiah is assured. In biblical thought,
death has always been the result of sin. Jesus, through faithfulness, is the bearer of a new covenant God
has made with his people. Sin demands the justice of God. Through Jesus’ death, the process of death’s
defeat has begun. With the defeat of death, will come the final defeat of sin.
In 2 Thessalonians 2:14, Paul defines the goal of believers to be sharing in the glory of the lord
Jesus, the Messiah. In verse 13, “salvation” is seemingly set as a parallel to this “glory.” This is similar
to what is described in 1 Thessalonians 5:9, where the God-fearer is set to obtain salvation, as opposed
to wrath. God, through Jesus is in the process of defeating death, reversing its hold. All the people of
God will share in the glory Jesus already enjoys, free from death and corruption.
The future resurrection will be the commencement of the “age to come,” where the kingdom that
was planted long ago will finally blossom into a full grown tree producing the fruit it was created to
bear. It is the salvation of the people of God.
“Jewish eschatology in the second-Temple period focused on the hope that that which had happened in the
Babylonian exile, the triumph of paganism over Israel because of her sins, was still the dominant state of
affairs, but would at last be undone. Ironically, at this point one normal would-be Christian viewpoint—that the
Bible contains proof-texts for a timeless and non-historical system of salvation—has combined with the noneschatological viewpoint of the post-135 rabbis to mislead those who come from either tradition of reading. If
we are to be historians of Jesus’ own period we must think our way back from those subsequent rereadings to
the very historically concrete worldview of the second-Temple period itself.” 106

The people of God will reap the promises made to them concerning their inheritance and they will
be established in security and flourish as God had created humanity to do. The chaos that has governed
for so long will be pushed back as God’s people, along with the Messiah, restore the Edenic shalom.
“The eschatological judgment of wrath comes about in accordance with covenant and promise, because it will
lead to redemption and to salvation.” 107
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Due to the disobedience of the nations, they will come under the judgment of God to be carried out
through the Messiah along with the saints. It is the physical oppression of the beastly empires of this
world, God’s judgment and subsequent condemnation upon it, and death itself from which the people of
God are saved. 108 This is all intimately connected with the parousia, the revealing of Jesus the Messiah
who brings with him deliverance in varying forms to all who have eagerly waited. 109
“The proof of your faith, being more precious than gold which is perishable, even though tested by fire, may be
found to result in praise and glory and honor at the revelation of Jesus Christ; and though you have not seen
Him, you love Him, and though you do not see Him now, but believe in Him, you greatly rejoice with joy
inexpressible and full of glory, obtaining as the outcome of your faith the salvation of your souls. As to this
salvation, the prophets who prophesied of the grace that would come to you made careful searches and
inquiries . . .” 1Pe 1:7-10. 110

Conclusion
Misuse of the biblical text, and ultimately what salvation represents, has done tremendous damage.
Jesus’ words have been twisted to accommodate a foreign perception vis à vis the message he and his
followers were proclaiming. The easy, non-existent gospel of “little sinner, little sinner, let Jesus come
in” may be heartwarming or emote a certain romanticism – having created a caricature of a loving,
caring Jesus who stands at the threshold of people’s hearts begging them give him entrance into their
lives as a personal Lord and savior – but nevertheless it is not accurate and has no presence in the
biblical narrative. Jesus is not pressing, coercing, or pressuring anyone to be participants. 111
The Church needs to stop acting like a business and cease stooping to poor tactics in an attempt to
solicit sales or win recruits. Twisting the text to make it dramatic, palatable, or emotional is not God’s
mission. Modern Christianity has become reprehensible to those who know better. The fullest sense of
what the Gospel of the Kingdom of God represented was never a matter of Jesus being king of
someone's heart. It rather pointed towards repentance, restoration, renewal and redemption.
Christians tend to read the Bible without surveying the larger story God’s people are playing out.
“If we really want to recover the authority of Scripture in our lives, then we urgently need to recover the bible
as a grand story that tells us of God’s ways with the world from creation to re-creation, from the garden of
Eden to the new Jerusalem. Only thus will we see our way clear to indwell God’s story and relate it to all of
life today.” 112

The story of God’s saving character is prevalent throughout the OT as surely as it infiltrates the NT.
God asks his people to participate with him, believe in his anointed messenger, act in obedience, and to
step out in faith. We are resurrection people. Our lives should be lived in such a way as to reflect this.
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