Emerging From Water

Introduction

Answer not a fool according to his folly, lest you be like him yourself.
Answer a fool according to folly, lest he be wise in his own eyes. Proverbs 26:4,5 ESV

The above verses do not invite one into an ancient world of hazy contradictions, but to a realm
of user-friendly, godly wisdom in which a level of ambiguity can be at work. To know when to
“answer” or “not answer” that which is foolish might involve carefully, prayerfully asking God
for wisdom (James 1:5.) As fallible humans, the risk of making mistakes and then correcting
them (with God’s forgiving assurances) will be integral to this maturation process. In this
earnest pursuit to practice wisdom - God respects human free will, allowing one to perpetually
seek insight “as silver.” Instead of quickly following formulaic assumptions and then falling into
extremist ruts, one must learn to perceptively read situations along with reading the Bible. For
example, in one’s determination not to ever answer foolishness, he/she could settle into the
smug cowardice of never speaking up to declare important convictions. On the other hand, if
one hastily, as a modus operandi, always answers foolishness, he/she could tend to be guilty of
being presumptuous. The “narrow” tightrope between not hiding one’s light under a bushel
and, simultaneously, not casting one’s pearls before swine is a sometimes difficult - but always
rewarding dilemma to embrace - while humbly seeking how to walk according to His guidance.

However, the above-mentioned situation of potential ambiguity does not mean that solid
answers are not to be found in Scriptural perusal! Hopefully, the following study will point
toward a crystal clear aspect of true repentant response to the gospel of the Kingdom.

Thesis Idea

This study of “emerging from water” does not address all biblical and symbolic uses of water
but touches on a few examples that might be relevant to the specific context of baptism
presented in 1* Peter 3:21. To start off, why are the following realities apparently lumped
together in 1% Peter 3:18-22? There is a sequence of: (A) Messiah’s suffering, death, and being
made alive in “the spirit” [i.e. a resurrected, spiritual body], (B) his subsequent proclamation to
“spirits in prison”, (C) the former disobedience of those “spirits” in the days of Noah [before the
flood], (D) the flood’s “saving” of eight people — “brought safely through water” (as a type), (E)
corresponding, salvific baptism in water (as an anti-type) through the “pledge” to God from a
“good conscience”, (F) the resurrection of Jesus the Messiah, his ascension, and being seated
[all spiritual powers being subjected to him.] Is this list of items merely a splattering of
disjointed truths, images, and events? Upon a superficial reading they might seem quite
random and bizarre! Or is there a dynamic, coordinated theme involved, a theme that is still
deeply relevant to us?



General Background

In the opening verses of the creation record in Genesis, the heavens and the earth are, in a
sense, portrayed as “emerging from water.”

In the beginning God created the heavens and the earth. Now the earth was an empty waste,
with darkness over the face of the deep, and God’s breath sweeping over the face of the water.
Genesis 1:1, 2 (J. Goldingay transl.)*

It is noteworthy that the “beginning” here is not described as “nothingness” or a “singularity”
as modern cosmologists refer to the assumed pre-big bang condition. Genesis describes
something already existing like a huge, dark primordial ocean called “the deep.” As an analogy,
if one were to depict God as a potter in the beginning, the shapeless lump of clay would already
be in the picture. In Genesis, the already present “lump” is a vast abyss of water. In contrast to
other ancient mythological pictures, “the deep” is not a chaos of violent warring deities. God’s
subsequent ordering of functional realities (including the separation of waters from waters, and
separating water from dry ground) is totally good. All of God’s robust creative activity is good!

That original creation from water is later connected to a gigantic collapse of waters at the time
of the flood. In 2™ Peter there is a context concerning skeptical deceivers who scoff at the
promised Christian hope:

This is what they will say: “Where is the promise of his royal arrival? Ever since the previous
generation died, everything has continued just as it has been since the beginning of creation.”
They willingly overlook this one thing, you see: the ancient heavens and earth were formed out
of water and through water, by God’s word —and it was by flooding the world at that time with
water that it was destroyed. 2" peter 3:4-6 KNT

“In Genesis, after the cosmos is ordered, a crisis leads God to return the cosmos to an
unordered, nonfunctional state by means of a flood. Here the cosmic waters are let loose from
their boundaries and again the earth becomes nonfunctional. What follows is a re-creation text
as the land emerges again from the waters and the blessing is reiterated.” 2

As a corollary to this paper, to view more about the idea of original creation being described as
a “temple” and the use of waters in ancient and future temples, see these noted sources. 3and4

Before honing in on factors directly relevant to the picture of baptism in 1* Peter, it is of
interest to note how Paul used the word “baptized” metaphorically in 1* Corinthians in relation
to Exodus events:

| don’t want you to be ignorant, my brothers and sisters, that our fathers were all under the
cloud and all went through the sea. They were all baptized into Moses in the cloud and in the
sea. 1% Corinthians 10: 1, 2 KNT



This stark analogy is meant to alert Christians (after being baptized) to stay vigilant and
carefully avoid turning back to sinful patterns. Christian baptism is figuratively compared to the
Israelites emerging through the sea with waters as a wall on each side (as well as being under
the cloud.) As a budding nation of sorts, they emerged through powerfully protective waters!
Christians who have emerged from baptismal waters need to humbly keep heeding the warning
inherent in the failed example of ancient Israel (as pointed out by Paul.)

Also, similar with 1°' Peter’s linking of baptism with Messiah’s death and resurrection, Paul
wrote the following:

Or don’t you know that all of us who were baptized with respect to Messiah Jesus were
baptized as united with him in his death? Through this baptism, uniting us with him in death,
we were buried with him, so that just as Messiah was raised from among the dead through the
glorious power of the Father, we also should live in newness of perfect life. Certainly, if we have
become united with him in dying a death like his, we will also certainly experience a
resurrection like his. Romans 6:3-5 KGV

Without exaggerating, one can see that the creation itself is originally described as
magnificently emerging from water. Later, after the engulfing waters of the flood, a re-ordered
world (with “seedtime and harvest”, etc.) emerged from water. Paul metaphorically compared
the miraculous Israelite emergence through water to “baptism” - as a graphic teaching-point to
warn the Corinthians. In Romans 6, when individuals take the plunge, identifying themselves
[under water] with Christ’s death and burial, they then emerge from water, physically enacting
a parallel to his resurrection, with a keen view to future hope —to be resurrected at his return!

Significance of Baptism in its 1** Peter Context

Since baptism in water (as an anti-type) is directly connected to the foreshadowing flood (as a
type) in the middle of 1* Peter, it is appropriate to briefly consider the overall context of the
epistle itself. Being “born again” is an early theme [in the letter] — “to a living hope through the
resurrection of Jesus Messiah” (1:3) and “by the imperishable seed of the living and abiding
word of God” (1:23); so, as “newborn babies” we are to stay hungry and grow (2:1-3.) Christ’s
sacrificial, redemptive work and resurrection victory (1:18 -21) and an undefiled, protected
future inheritance — through faith (1:4 — 6) are woven together with reminders regarding the
proper, God-fearing response of diligent, loving obedience (1:13 - 17, 22.)

From beginning to end - this epistle deals profoundly with suffering in this present age,
especially the importance of suffering persecution for doing what is right. Such suffering, as a
trial of valuable faith, should be maturely embraced as an opportunity to imitate Jesus’ humble,
non-retaliatory model. Believers should carefully avoid reacting by being unduly surprised,
discouraged, angry, or lured back into previous patterns of sin. The vibrant new-covenant
Christian identity, as being living stones built together and a new, spiritual priesthood, is
beautifully highlighted (2:4-10.) Therefore, due to Kingdom priorities and real Christian identity,



submissive humility (as an example to the world of unbelievers) is to be honestly practiced,
whether to government authorities, or [as slaves] to masters, or [as believing wives] to
husbands — who may be unbelievers. Being proactive to be kind, sober examples that might
save others is a path to be ardently followed despite the potential risk of suffering unjustly for
doing what is right! With the proper perspective, even very unreasonable persecution can be
handled with supreme joy! Toward the end of the letter, the loving dynamics between godly
shepherds (who cautiously avoid selfish motives) and humble younger folks is emphasized. At
the heart of all these blended themes in 1% Peter - is the striking juxtaposition between the true
meaning of vital baptism and the ancient flood, along with other associated realities.

A general, central section from approximately 3:8 to 4:7, embraces the overall 1* Peter
contextual themes. Believers should imitate Jesus and stay devoted to courageous, gentle,
exemplary behavior, even though they might often suffer unfairly. That is the context:

Furthermore, Messiah died with reference to sins once for all, the God-approved person in
place of the guilty and for their sakes, so that he could bring you to God. He was put to death in
his natural body, yet was made alive in the spirit. And in it he went and proclaimed to the spirits
in prison. These refused to obey, long ago in the days of Noah, when God waited patiently,
while the ark was being constructed. Only a few people — eight in all — were brought safely
through water. That water prefigures baptism, which now saves you [plural], not by removing
dirt from the body, but as a response [translated “pledge” in the OGF] from a good conscience
toward God. It is effective because it comes through the resurrection of Jesus the Messiah. He
has gone into heaven and is at God’s right hand, with all the angels, authorities, and powers
having been made subject to him. 1°' Peter 3:18-22 KGV

Chapter 9 of Reversing Hermon by Michael S. Heiser is titled “The Sin of the Watchers and
Baptism.” This whole book deals with the sin (Genesis 6:1-4) of the “sons of God” [angels] and
its aftermath. 2™ Peter 2:4 and Jude 6 refer to the judgement of these angels - who are the
“sons of God” in Genesis 6. The intertestamental book of 1 Enoch (alluded to in Jude and 2"
Peter) is a composite of Jewish writing between about 300 BCE and the 1% century BCE. Among
other things, it reflects the common mindset regarding the sin of Genesis 6 among many Jews
during the period of 2" Temple Judaism, as well as 1° century Christians. In 1 Enoch the “sons
of God” of Genesis are called “Watchers” (actually a biblical term used in the book of Daniel,
chapter 4, of a “holy one”, who in Daniel’s context is one who truly serves God.) By the way, the
book of Jubilees, another intertestamental Jewish writing, also describes ideas about the sexual
sin of fallen angels in Genesis 6 and the resulting production of giants (Nephilim.)

“The reference to the spirits being imprisoned is decisive. Any literate second Temple period
Jewish reader of 1 Peter 3:19 would have understood that Peter was referring to fallen
nonhuman spirits, the Watchers who sinned before the flood.”*

Without going into further depth on the drastic nature of the rebellion of fallen angels, which
was a pivotal cause to the judgement of the flood, we can begin to appreciate the extremely



sensible string of images in 1*' Peter 3 against the backdrop of spiritual thinking in the first
century Jewish / Christian world. In their ancient worldview, the Genesis 6 angelic sin leading to
the flood - and the human rebellion at Babel and its resulting dispersion (Genesis 11:1-9) were
as representative of severe evil (and its cataclysmic consequences) as the disobedience of
Adam in Genesis 3 - which led to death for all humans (Romans 5:12, 14).

By appearing “in the spirit” [i.e. his spiritual, resurrected body] to the “Watchers”, (the “spirits
in prison”), Jesus essentially proclaimed the eventual, decisive doom of the fallen angels who
had rebelled against God. Despite the seeming defeat of the crucifixion itself - at the hands of
wicked enemies, (both human and spiritual), God’s Kingdom plan had not been derailed.

“The crucifixion actually meant victory over every demonic force opposed to God. This victory
declaration is why 1 Peter 3:14-22 ends with Jesus risen from the dead and seated at the right
hand of God — above all angels, authorities, and powers. The messaging is very deliberate, and
has a supernatural view of Genesis 6:1-4 at its core.”®

God’s ultimate plan to bring about His perfect reign on earth through his Messiah had not been
defeated by the intentions and actions of the rebellious Watchers!

“So how does this relate to baptism? Our focus for answering that question is two terms in
verse 21, that baptism is ‘an appeal to God for a good conscience through the resurrection of
Jesus Christ.” “

The two boldfaced words need reconsideration in light of this Enochian backdrop. The word
most often translated ‘appeal’ (eperotema) in verse 21 is best understood as pledge here, a
meaning it has elsewhere. Likewise, the word ‘conscience’ (suneidesis) does not refer to the
inner voice of right and wrong in this text. Rather, the word refers to the disposition of one’s
loyalties, a usage that is also found in other contexts and Greek literature.”

“Baptism ‘saves’ if one makes a decision: a pledge of loyalty to the risen Savior. In effect,
baptism in New Testament theology is a loyalty oath, a public avowal of who is on the Lord’s
side in the cosmic war between good and evil. But in addition to that, it is also a visceral
reminder to the defeated fallen sons of God, Enoch’s Watchers.”

“Every baptism is therefore a reiteration of the past and future doom of the Watchers in the
wake of the gospel and the kingdom of God. Early Christians understood the typology of this
passage and its link back to 1 Enoch and Genesis 6:1-4. This is why early baptism formulas
included a renunciation of Satan and his angels. Baptism was anything but routine. It was a
symbol of spiritual warfare.”’

It should be obvious that linking baptism’s decisive vow to God and Jesus (or “pledge of
loyalty”) to the pervasive, spiritual battle (according to 1° Peter) is a clear Scriptural
connection. Water baptism in 1% Peter and elsewhere is never regarded as a minor bit of
frivolous symbolism. Baptism provides a joyous chance to humble oneself as a child.



The book: The Early Christian Letters for Everyone by N.T. Wright insightfully addresses what he
perceives as a dilemma regarding four strange-looking “parts” that don’t seem to fit in 1% Peter.

“But now, quite suddenly, he tells us four new things. First, ... Jesus made a ‘proclamation’ to
the ‘spirits in prison.” Second, these spirits had been disobedient in the days of Noah. Third,
Noah’s building of an ark to rescue his family points forward to baptism. Fourth, baptism is less
about washing clean and more about ‘the appeal to God of a good conscience.” Here are not
just one but four elements which many readers might have preferred to leave in the box [of
‘parts’] as they were mentally ‘assembling’ 1 Peter. What job are these pieces doing? How do
they fit?”

“We should remind ourselves of what the passage is basically all about. It is an encouragement
to people who are likely to suffer unjust treatment from the human authorities — not just, in
other words, from a random act of mob violence or casual brutality, but an official, legal
persecution. And the point that Peter is making is not only that this brings them into line with
the Messiah himself, who suffered in the same way. The point is that after his suffering he
announced God'’s victory over all ‘authorities’, particularly the ones in the heavenly places. In
other words, the point of these four elements, which may seem strange to us, is to add further
dimensions to what he’s already said about the new authorities. The human authorities
embody ‘spiritual’ authorities which stand behind them in the shadowy, unseen realm. Peter’s
point is that these two complex authorities have received notice that Jesus has overthrown
their power. He is now sovereign over the whole world, all other authorities included. That is
why the passage ends with the emphatic claim that Jesus, through his ascension into heaven,
now has ‘angels, authorities and powers subject to him’ (verse 22).”

“One of the better-known books in first-century Judaism, much treasured by many who were
hoping for God to do some great act of liberation, was the one we know of 1 Enoch....This book
traces the woes and problems of the world right back, in particular, to the wicked angels of
Genesis 6, spiritual beings who, in the time of Noah, rebelled against God their creator. The
book 1 Enoch celebrates, in particular, the victory that God has won, or will win, over these
spiritual beings. What Peter is saying here is that the victory over these dark forces of evil has in
fact been won — through the Messiah; and that, after his resurrection ... he, the Messiah, made
this definitive announcement to the ‘spirits’; they had indeed been judged. Their power, such
as it was, had been broken. This ought then to function as a considerable encouragement to the
little groups of Christians who face persecution from their own local authorities, and from the
shadowy spiritual ‘forces’ that seemed to give them their power. Ever since their original
rebellion these ‘forces’ had been wielding usurped power. Now the Messiah has triumphed
over them, and deep down they know it.”

“Noah’s ark, then comes into the frame. There was a widespread belief among not only the
Jews but also the pagans in ancient Turkey [where 1° Peter was sent] that Noah and his ark had
come to rest in a mountain in their region. Petr is appealing to a story that was well known in
the wider culture. Since that story involved people being rescued through the great flood, it is a



fairly obvious picture of baptism, which in Romans 6 is seen as the means of dying and rising
with the Messiah. But baptism, the thing that marks out the Christian publicly from the world
around, isn’t just a matter of being made clean from one’s former life, though it can be seen
that way as well. Precisely because it functions as the boundary marker for the Christian
community, it shapes the confrontation that must take place between the community and the
watching world. As Peter has already said in verse 16, this means that baptism provides the
ground (through the forgiveness of our sins through Jesus’ death) for that ‘good conscience’
which means that when the confrontation happens the Christian need not be ashamed.”

“The passage then really does fit together. These pieces, strange to us at first sight, really do
belong where they are .... What we need to know when facing persecution, is this. Jesus the
Messiah has filled the hope of Israel by defeating all spiritual powers in the world, the ones who
were responsible for wickedness and corruption from ancient times. It may not look like it to
the little Christian communities facing the possibility of suffering, but their baptism places them
alongside the Messiah in his victory. They must hold their heads up, keep their consciences
clear, and trust that his victory will be played out in the world to which they are bearing
witness.”®

Conclusion

Whether we await being joyfully baptized, or reflect meditatively on when we were baptized,
or prayerfully counsel and support the baptism of others, this victorious picture from 1° Peter is
deeply relevant. We should be humbly in awe toward God and His Son when accepting such a
simple but privileged invitation - and then living in light of our heartfelt pledge to stay loyal.

Far from being a superfluous activity as mere icing on the cake, baptism in water is integral to
the heart of 1* Peter. It is a vital component to the epistle’s context of being born again, being
living stones, and being a holy, spiritual priesthood. When being afflicted by the pressures and
the “powers that be” during this present age, baptism firmly ties our hearts to the one who has
already permanently prevailed over the very worst of Satanic attacks. By having pledged loyalty
to God and His Anointed One with “a good conscience” through baptism (3:21) one is qualified
to do the following: “Sanctify Christ as Lord in your hearts, always being ready to make a
defense to everyone who asks you to give an account for the hope that is in you, yet with
gentleness and reverence; and keep a good conscience so that in the thing in which you are
slandered, those who revile your good behavior in Christ will be put to shame. (3:15, 16)

In the wider context of New Testament usage in the gospels, Acts, and the letters, this
baptismal loyalty pledge in 1* Peter is joined to having sins washed away (Acts 22:16), receiving
holy spirit (Acts 2:38/ 1* Corinthians 12:13), and being incorporated into one body, in which
cultural or natural distinctions cease to have relevance: 1* Cor. 12:13 / Galatians 3:26 -29. As
we have seen in Romans 6, baptism is a physical act to identify oneself with Messiah’s death,
burial and resurrection (Colossians 2:10-15). Interestingly, this Colossian 2 passage (similar to
1% Peter) connects baptism and Messiah’s victory to the triumph over demonic authorities.



Postscript: A Quote

“If the old covenant had its rite of initiation (circumcision), and if the new covenant has fulfilled
and thus replaced the old, it follows that there is a need for a new initiatory rite into the
kingdom of God as an exit out of the old and into the new. Again, John the Baptist enters the
picture. God provided the new initiatory rite through the advance herald of Jesus. The early
idea of the meaning of baptism — for the remission of sins — came from John. He established
baptism in water as a decisive action to be taken by the individual who desired God’s new
program for the new era of fulfillment. Baptism was picked up by Jesus’ disciples from the
beginning of Jesus’ ministry [as authorized by Jesus], and, not surprisingly, Christian water
baptism was sometimes said to grant the forgiveness of sins. The deeper meaning of baptism
had to await Jesus’ trial, passion, death, and resurrection. After Pentecost, water baptism was
revealed as a ritual of union with Christ in his death and resurrection.”

“Do thoughtful Christians sometimes struggle with the idea of the physical action of water
baptism as a required part of the [future] entrance into Jesus’ heavenly kingdom? Can one treat
baptism as a mere detached symbol of a spiritual event, after the fact? The first-century
Christian, with his Hebrew background, would not struggle in this manner. Hebrew thought
never made the mistake of separating the spiritual and physical, since the God who was Spirit
created the material world. Baptism is sacramental [in the sense of being a consecrating, holy
act]. It is a physical event with a spiritual effect. It marks the end of the old life and the
beginning of the new, the end of the old human being in Adam and the resurrection of the new
human being in Christ. Water baptism deals decisively with the past, granting a new future in
the kingdom of God.”® (Bold words in brackets are my additions.)
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1°* Peter 3: 8- 4:7 in the OGF Translation

Finally, all of you must be like-minded, compassionate, loving as brothers and sisters,
tenderhearted, courteous, not paying back evil for evil or insult, but instead blessing each
other, knowing that to this you were called, so that you may inherit a blessing. For “Someone
who desires to love life and see good days, let him keep his tongue from evil and his lips from
speaking deceit. Let him turn away from evil and do good. Let him seek peace and pursue it. For
the eyes of the Lord are on the upright, and His ears are open to their prayers; but the face of
the Lord is against those who do evil.”

Now who is going to harm you if you become passionate about what is good? But even if you
should suffer for being upright, you are blessed indeed. “Do not be afraid of them, do not be
troubled.” But set aside the Lord Messiah in your hearts; and always be ready to give an answer
to everyone who asks you for a reason for the hope you have. Do it with humility and respect,
keeping a clear conscience so that people who speak against you as evildoers because of your
faith in Messiah will be put to shame. For it is better, if it is God’s will, that you suffer for doing
well than for doing evil. Because Messiah also suffered for sins once for all, the upright for the
wicked, that he might bring you to God. Messiah was put to death as a mortal human being, but
made alive again by resurrection in the spirit. In this resurrected condition he also went and
made a proclamation to the fallen spirits in prison, who in the past were disobedient at the
time when God waited patiently in the days of Noah, while the ark was being built. In it, a few,
that is, eight persons, were rescued through water. That water is a symbol of water baptism,
which now saves you — not the removal of the filth of the flesh, but the pledge of a good
conscience toward God — through the resurrection of Jesus Messiah, who is now at the right
hand of God. He has gone into heaven, and angels and authorities and powers are now subject
to him.

Therefore, since Messiah suffered for us as a human person, arm yourselves also with the same
purpose; for the one who has suffered as a human person has ceased from sin; so that you no
longer live the rest of your time in this life pursuing human desires, but for the will of God. For
we have already spent enough of our past time carrying out the desire of the pagans, and in
lewdness, lusts, drunken binges, orgies, carousings, and abominable idolatries. They think it is
strange that you no longer rush with them into the same riotous excesses, and they slander you
for this. They will have to give an account to Him who is about to judge the living and the dead.
For to this purpose the Gospel was preached to those who are now dead, that they might be
judged indeed as men in the flesh, but live as to God in the life of the spirit.
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But the end of all things is approaching. Therefore be clear-headed, self-controlled, and self-
disciplined in prayer.

Further Reading Recommendations

The Gospel of the Kingdom, Advocated in a Series of Ten Discourses by Wiley Jones (1879), the
Seventh Discourse (pp. 157 -177): Here is a simple, beautiful summary of baptism truths.
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“bathe” and “wash” in this translation indicate that baptism vocabulary is truly rooted in old
terms for washing, dipping, submerging into water, etc. Even though such terms can be used
figuratively, there is no Scriptural reason to confuse a few metaphorical uses (like “baptize with
holy spirit and fire”) with the many clear references to literal, physical dunking. No honest,
biblical theology would twist terms to pit “water baptism” against “spirit baptism” with a
dispensational mindset, to thus disparagingly dismiss “mere water baptism” as if it were
replaced.

Baptism in the New Testament by G. R. Beasley-Murray (1962). The whole book explores many
historical, theological, and Scriptural details in great depth, including historical controversies.
Pages 258-262 cover some aspects of understanding 1** Peter 3: 20, 21.

As well as the six books referenced in the footnotes, another of Michael Heiser’s books (The
Unseen Realm) is insightful along the lines of biblical thinking regarding “the divine council”,
ancient rebellions, etc. Despite a few tedious, somewhat sophisticated Trinitarian defenses
(due to a failure to grasp the principle of agency — as in the shaliah concept) his research offers
many well-studied subjects.

Seriously Dangerous Religion by lain Provan (already noted in the footnotes) does such a
marvelous job of carefully comparing a relevant Christian paradigm (as rooted in ancient
Hebrew concepts in the Old Testament) with other (religious and / or philosophical)
worldviews, both ancient and modern.



11



